At the start they recognize that contemporary Christian-Jewish dialogue is fraught with mixed signals and a widespread lack of historical and theological awareness. One of the many asymmetries in the dialogue is that while Judaism does not require Christianity for its selfunderstanding, Christianity very much depends on "truthful theological and ecclesial understandings of the relationship between the two People of God" (p. x). The editors of this slim but valuable volume have produced an important study for those wishing to join the ongoing quest for a positive relationship between Christian and Jewish communities. This quest, Rosenthal and Small trenchantly observe, is "always fragile, especially when [it is] not accompanied by regular consultation and dialogue" (p. x).
The 1987 statement, included in the volume, consists essentially of three types of guidelines. Some of them are self-evident and non-controversial. For example, it says that contemporary theology is done in an expanding global and pluralistic milieu which is both interpersonal and inter-communal. Many guidelines have been well-received by Jews, such as the demand that dialogue be "entered into with a spirit of humility and a commitment to reconciliation" (p. 9), eschewing all proselytism, and reflect the insistence that "the Church's attitudes must be reviewed and changed as necessary so that they can never again fuel the fires of hatred" (p. 10). Other sections reveal a more critical view of Israel. For example, the statement contains a confession of " [Presbyterian] complicity in the loss of land by Palestinians," and a call to "join with those of our Jewish sisters and brothers who stand in solidarity with Palestinians as they cry for justice as the dispossessed" (p. 11).
Stephen Haynes' assessment of TURCJ is helpful. He makes several noteworthy points. Supersessionism, a commonplace of traditional Christian belief, remains a threat to Presbyterian- The essays on identity written by Steven M. Cohen and Joseph S. Small reveal several commonalities between American Judaism and Presbyterianism, especially in the area of group identity. Cohen observes that, "In contrast with just fifty years ago, today's Jews have far fewer Jewish spouses, friends, neighbors and co-workers" (p. 147). Small notes that for Christians, "The Church is only one of a profusion of religious options ranging from enduring traditions such as Islam, Buddhism and Hinduism to New Age spiritualities. Americans see themselves as spiritual, but not religious" (p. 166). Both seem to agree that the world is simply too much with us.
REVIEW
There is widespread acceptance of many truths as opposed to an absolute Truth in the realm of religion. Spiritual healing is as likely to come from yoga classes as it is from attending church or synagogue services. Consequently, Small refers to the "cultural disestablishment [of Christianity] and a pervasive pluralism…exacerbated by internal theological disarray" (p. 108). Cohen likewise points to the "many ways outside of religious congregational life in which American Jews are Jewishly engaged" (p.155).
This volume is a good primer of Presbyterian-Jewish relations. It is, however, flawed, in refraining from discussing-or even mentioning-the contentious and potentially destructive issue of the political battle against Israel being waged by certain groups in the Church. I refer to the socalled BDS (boycott, divestment, sanction) movement, which propounds a dualistic (i.e., antiIsrael, pro-Palestinian) reading of the Middle East conflict. This conflict is complex and requires great nuance and understanding. The BDS movement displays neither of these attributes. This matter illustrates that dialogue, if it is to be serious and meaningful, must deal with vital issues. The contributors to this volume reveal that such a dialogue can occur in a civilized, historically informed, and articulate manner.
